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The Reality of Spiritual Light. 


ä MaTTH. xvi. 17. 5 
And Feſus anſwered and ſaid unto him, Bleſed art thou, Simon 


Bar-jona : for fleſh and blood hath not revealed it unto thee, bas : 
my Father which is in heaven. 


1:4 


H RIS T ſays theſe words to Peter, upon occaſion of his 
profeſſing his faith in him as the Son of God. Our Lord 
was inquiring of his diſciples, who men ſaid he was; not that 
he needed to be informed, but only to introduce and give oCcca- 
fion to what follows. They anſwer, that ſome ſaid he was John 
the Baptiſt, and ſome Elias, and others Jeremias, or one of the 
| 23 When they had thus given an account who others 
aid he was, Chriſt aſks them who they ſaid he was: Simon 
Peter, whom we find always zealous and forward, was the firſt 
to anſwer ; he readily replied to the queſtion, Thou art Chriſt, 
the Son of the living God. | "ae 
Upon this occaſion, Chriſt ſays as he does to him and of him 
in the text: In which we may obſerve, 255 
1. That Peter is pronounced bleſſed on this account. Bleffed 
art thou Thou art an happy man, that thou art not ignorant 
of this, that I am Chriſt, the Son of the living God. Thou art 
« diſtinguiſhingly happy. Others are blinded, and have dark 
« and deluded apprehenſions, as you have now given an account, 
« ſome thinking that I am Elias, and ſome that I am Jeremias, 
« and ſome one thing, and ſome another; but none of thyg 
te thinking right, all of them miſled. Happy art thou, that art ñ 
« ſo diſtioguiſhed as to know the truth in this matter.” | 
2. The evidence of this his happineſs declared, viz. That 
God, and he only, had revealed it to him. This is an evidence 
of his being % ed. "2 
Firft, As it ſhows how peculiarly favoured he was of God 
above others: q. d. How highly-favoured art thou, that others 
« that are wiſe and great men, the Scribes, Phariſees, and Rulers, 
and the nation in general, are left in darkneſs, to follow theis - 
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« own miſguided apprebenſions; and that thou ſhouldſt be ſin- 
* gled out, as it were, by ne, that my heavenly Father ſhould 
thus ſet his love on thee, Simon Bar-jona. I his argues thee 
* bed, that thou ſhouldit thus be the object of God's diſtin- 
* guiſhing love.” 

Secend!y, it evidences his bleſſedneſs alſo, as it intimates that 
this knowledge is above any that #:/5 and Llood can reveal. 
This is ſuch knowledge as my Father which is in heaven only 
© can give; It is too high and excellent to be communicated by 
„ ſuch means as other knowledge is. Thou art 3/:ed, that thou 
** knoweſt that which God alone can teach thee.” 

_ The original of this knowledge is here declared, both nega- 
tively and politively, Poſitively, as God is here declared the 
author of it, Negatively, as it is declared, that fleſh and blood 
had not revealed it, God is the author of all knowledge and 
underſtanding whatſoever: He is the author of the knowledge 
that is obtained by human learning: He is the author of all 
moral prudence, and of the knowledge and ſkill that men have 
in their ſecular buſineſs, Thus it is ſaid of all in Iſrael that 
were wiſe-hearted, and ſkilled in embroidering, that God had 
fled them with the ſpirit of wiſdom. Exod. xxviii. 3. 

God is the author of ſuch knowledge; but yet not ſo but 
that fed and blood reveals it. Mortal men are capable of im- 
partivg the knowledge of human arts and ſciences, and ſkill in 
temporal affairs. God is the author of ſuch knowledge by thoſe 


means: Fleſh and blood is made ule of by God as the mediate or 


feeond cauſe of it; he conveys it by the power end influence of 
natural means, But this ſpiritual knowledge, ſpoken of in the. 
text, is what God is the author of, and none elſe: He reveals 
it, and He and blood reveals it not. He imparts this e | 
immediately, not making uſe of any intermediate natural cau es, 


as he does in other knowledge. 


What had paſſed in the preceding diſcomſe naturally occa- 
FConed Chriit to obſerve this; becaals the diſciples had been 
telling how others did not know him, but were generally miſta- 
ken about him, and divided and confounded in their opinions of 
him: but Peter had declared his aſſured faith, that he was the 


Son of God, Now it was natural to obſerve, how it, was not 


fliſb and blood that had revealed it to him, but God; for if this 
knowledge were dependent on natural cauſes or means, how 


came it to paſs that they, a company of poor fiſher men, illiterate 


men, and perſons of low education, attained to the knowledge 


aof the truth ; while the Scribes and Phariſces, nien of vaffly 
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higher advantages, and greater knowledge and ſagacity in other 
matters, remained in ignorance? This could be owing only to 


the gracious diſtinguiſning influence and revelation of the Spirit 
of God. Hence, what I would make the ſubje& of my preſent 
diſcourſe from theſe words, is this 


D 0: C-TR-1N-E: . 


That there is ſuch a thing as a Spiritual and Divine Light, 
immediately impaitec to the foul by God, of a different nature 
from any that is obtained by natural means. 

In what I ſay on this ſubject at this time, I would, 

I. Show what this divine light is. 


II. How it is given immediately by God, and not obtained 


by natural means. ' 
III. Show the truth of the dofrine. 
And then conclude with a batef improvement. 


I. I would ſhow what this ſpiritual and divine light is. And 
in order to it, would thew, 

Firſ?, In a few things, what it is not. And here, 

1. Thoſe convictions that natural men may have of their fin 
and mifery, is not ti is ſpiritual and divine light. Men in a nat- 


ural condition may 3472 convictions of the guilt that lies upon 
them, and of the anger of God, and their danger of divine ven- 


geance. Such convictions are from light or ſeaſibleneſs of truth. 
That ſome ſinners have @ gfeater conviction of their guilt and 
miſery than others, is becauſe ſome have more light, or more of 
an apprehenſion of truth than others. And this light and con- 
viction may be from the Spirit of God; the Spirit convinces 
men of fin : but yet nature is much more concerned in it than in 
the communication of that ſpiritual and divine light that is ſpoken 
of in the doctrine; it is from the Spirit of God only as affiſting 


natural principles, and not as infuſing any new principles. Com- 


mon grace differs from ſpecial, in that it influences only by aſfiſt- 
ing of nature; and not by imparting grace, or beſtowing any 
thing above nature. The light that is obtained is wholly nat- 


ura), or of no ſuperior kind to what mere nature attains 141 


though more of that kind be obtained than would be obtained i 

men were left who}y to themſelves: Or, in other words, com- 
mon grace only aſſiſts the faculties of the ſoul to do that more 
fully which they do by nature, as natural conſcience or reaſon 
will by mere nature make a man ſenſible of guilt, and willnecule 
and condemn him when he has done amiſs, Conſcience is 3 
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principle natural to men; and the work that it doth naturally, 


or of itſelf, is to give an apprehenſion of right and wrong, and 
to ſuggeſt to the mind the relation that there is between right 
and wrong, and a retribution. The Spirit of God, in thoſe 
convictions which unregenerate men ſometimes have, aſſilts con- 
ſcience tq do this work in a further degree than it would do if 
they were left to themſelves: He helps it againſt thoſe things 
that tend to ſtupify it, and obſtruct its exerciſe. But in the 
renewing and ſanctifying work of the Holy Ghoſt, thoſe things 


are wrought in the ſoul that are above nature, and of which 


there is nothing of the like kind in the foul by nature; and they 
are cauſed to exiſt in the ſoul habitually, and according to ſuch: 
a Rated conſtitution or law that lays ſuch a foundation for exer- 
cies in a continued courſe as is called a principle of nature. 


Not only are remaining principles aſſiſted to do their work more 


freely and fully, but thoſe principles are reſtored that were utterly. 
deſtroyed by the fall; and the mind thenceforward habitually 
exerts thoſe acts that the dominion of fin had made it as wholly 
deſtitute of as a dead body is of vital acts. 

The Spirit of God acts in a very different manner in the one 
caſe, from what he doth in the other. He may indeed a& upon. 
the mind of a natural man, but he acts in the mind of a ſaint as 
an indwelling vital principle. He acts upon the mind of an 


' naregenerate perſcn as an extrinſic occaſional agent; for in act— 


ing upon them, he doth not unite himſelf to them; for notwith- 
ſtanding all Les influences that they may be the ſubjeas of, they 
are ſtill ſenſual, having not the Spirit, Jude 19. But he unites 
himſelf with the mind of a faint, takes him for his temple, actu- 
ates and influences him as a new ſupernatural principle of life 


and action. There is this difference, that the Spirit of God, in 


acting in the foul of a godly man, exerts and communicates 
himſelf there in his own proper nature. Holineſs is the proper 
nature of the Spirit cf God. The Holy Spirit operates in the 
minds of the godly, by uniting himſelf to them, and living in 
them, and exerting his owa nature in the exerciſe of. their tac- 
ulties. The Spirit of God may act upon a creature, and yet not 
in acting communicate himſelf. The Spirit of God may act 

n inanimate creatures; as, the Spirit mot ed upon the face of 

waters, in the beginning of the creation ; ſo the Spirit of 
God may act upon the minds of men many ways, and communi- 
cate himſelf no more than when he acts upon an inanimate crea- 
ture. For inſtance, he may excite thoughts in them, may aſſiſt 
their natural reaſon and underſtanding, or may aſſiſt other natural 
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principles, and this without any union with the ſoul, but may act, 
as it were, as upon an external object. But as he acts in his 
holy influences and ſpiritual operations, he acts in a way of pe- 
culiar communication of himſelf; ſo that the ſubject is thence 
denominated ſpiritual. | | Dl. 

2. This ſpiritual and divine light does not conſiſt in any im- 
preſſion made upon the imagination. It is no impreſſion upon 
the mind, as though one ſaw any thing with the bodily eyes: It 
is no imagination or idea of an outward light or glory, or any 
beauty of form or countenance, or a viſible luſtre or brightneſs of 
any object. The imagination may be ſtrongly impreſſed with 
ſuch things; but this is not ſpiritual light. Indeed when te 
mind has a lively diſcovery of ſpiritual things, and is great! 
affected by the power of divige light, it may, and probably very 
commonly doth, much affe& the imagination; ſo that impreſſions 
of an outward beauty or biightneſs may accompany thote ſpirit- 
val diſcoveries. But ſpiittual light is net that impreſlion upon. 
the imagination, but an exceeding different thing from it. Nat- 
ural men may have lively impisfüons on then imaginations; and 
we cannot determine but that the devil, who transforms himſelf 
into an angel of light, may cauſe imaginations of an outward 
beauty, or villble glory, and of founds and ſpeeches, and other 
ſuch things; but theſe are things of a vs.ly inferior nature to- 
ſpiritual light. | 

3. This fpiritus] hght is not ths ſupgeſting of any new truths 
or propolitions not contained in the word of God. This ſug- 
geſtiang of new truths or doctrines to the mind, independent cf 
any antecedent revelation „t thoſe propoſitions, gither in word 
or writing, is inſpiration; ſuch as the prophets * apoſtles had, 
and ſuch as ſome enthuſiaſts pretend to. But this ſpiritual light 
that I am ſpeaking of, is quite a different thing from inſpiration : 
It reveals no new doctrine, it ſuggeſts no new propoſition to the 
mind, it teaches na new thing of God, or Chriſt, or another 
world, not taught in the Bible, but only gives a due apprehen- 
kon of thoſe things that are taught in the word of God. 

4+ It is not every affecting view that men have of. the thin 
of religion that is this ſpiritual and divine light. Men by mere 
principles of nature are capable of being affected with things that 
have a ſpecial relation to religion as well as other things. A 
perſon by mere nature, for inftance, may be liable to be affected 
with the ſtory of Jeſus Chriſt, and the ſufferings he underwent, 
as well as by any other tragical ſtory: He may be the more 
affected with it from the intereſt he conceives mankind to have 
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in it: Yea, he may be affected with it without believing it; as 
well as a man may be affected with what he reads in a iomance, 


or ſees acted in a ſtage- play. He may be affected with a lively 


and eloquent deſcription of many pleaſant things that attend the 
ſtate of the bleſſed in heaven, as well as his imagination be en- 
tertained by a romantic deſcription of the pleaſantneſs of fair 

land, or the like. And that commen beliet of the truth of the * 
things of religion, that perſons may have from education or 
0:herwiſe, may help forwaid their affe tion. We read in Serip— 
ture of many that were greatly affected with things of a relicicus 
nature, who yet are there repreſented as wholly graceleſs, ard 


many of them very ill men. A perſon therefore may have 


affecting views of the things of religion, and yet be very dcflituie 
of ſpiritual light, Fleth and bivod may be the author of this: 
One man may give another an affecting view of divine things 
with but common aſſiſtance; but God alone can give a ſpiritual 
diſcorery of them. 

But I proceed to ſhow, 

Secondly, Poſitively what this ſpiritual and divine light is. 

And it may be thus deſeribed: A true ſerie of the divine 
excellency of the things revealed in the word of God, and a 
conviction of the truth and reality of them thence arifing. 

This ſpiritual light p imarily conſiſts in the former of theſe, 
viz. A real ſenſe and app:ehenfion of the divine excellency of 
the things revealed in the word of God. A ſpiritual and ſaving 
conviction of the truth and reality of theſe things, ariſes ſrom 
ſuch a fight of their divine excellency and glory; fo that this 
conviction of their truth is an effect nd natural conſequence of 
this ſight of their divine glory. There is therefore in this ſpir- 
itual light, 

1. A true ſenſe of the divine and ſuperlative excellency of 
the things of religion; a real ſenſe of the excellency of God 
and Jeſus Chriſt, and of the work of redemption, and the ways 
and works of God revealed in the goſpel. There is a divine 
and ſuperlative glory in theſe things; an excellency that is of a 
vaſtly higher kind, and more ſublime nature than in other things; 
a glory greatly diſtinguiſhing them from all that is earthly and 
temporal, He that is ſpiritually enlightened truly apprehends 
and ſees it, or has a ſenſe of it. He does not merely 3 
believe that God is glorious, but he has a ſenſe of the gloriou 
neſs of God in his heart. There is not only a rational belief 
that God is holy, and that holineſs is a good thing, but there is 

1 * of God's holineſs. There is not only 
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z fpeculatirely judging that God is gracious, but a ſenſe how 


' amiable God is upon that account, or a ſenſe of the beauty of 


this diyine attribute, | | a 

There is a two-fold underſtanding or knowledge of good that God 
has made the mind of man capable of. The firſt, that which is 
merely ſpeculative or notional ; as when a perſon only ſpecula- 
tively judges that any thing is, which, by the agreement of mar= 


kind, is called good or excellent, viz. that which is moſt to 


general advantage, and b*.ween which and a reward there js 
a ſuitableneſs, and the like. And the other is, that which con- 
fiſts in the ſenſe of the heart: as when there is a ſenſe of the 
beauty, amiableneſs, or ſweetneſs of a thing ; ſo that the heart is 


ſenſible of pleaſure and delight in the preſence of the idea of it. 


Ia the former is exerciſed merely the ſpeculative faculty, or the 
underſtanding, ſtrictly ſo called, or as fpoken of in diſtinction 
from the will or diſpoſition of the ſoul. In the latter, the will, 


or inclination, or heart, are mainly concerned. 


Thus there is a difference between having an opinion, that 


God is holy and gracious, and having a ſenſe of the lovelineſs 
and beauty of that holineſs and grace. There is a difference 
between having a rational judgment that honey is ſweet, and 
having a ſenſe of its ſweetoeſs, 


A man may have the former, 
that knows not how honey taſtes; but a man cannot have the 


latter unleſs he has an idea of the taſte of honey in his mind. 


So there is a difference between believing that a perſon is beau- 
tifal, and having a ſenſe of his beadty. The former may be 


obtained by hearſay, but the latter only by ſeeing the counte- 
nance. 


There is a wide difference between mere ſpeculative 
rational judging any thing to be excellent, and having a ſenſe of 
its ſweetneſs and beauty. The former reſts only in the bead, 


ſpeculation only is concerned in it; but the heart is concerned 
in the latter. 


ableneſs of a thing, it neceſſarily feels pleaſure in the 


When the heart is ſenſible of the beauty and ami- 


ſton. It is implied in a perſon's being heartily ſenſible of tbe 
loveligeſs of a thing, that the idea of it is ſweet and pleaſant 10 
his ſoul ; which is a far different thing from having a rational 


opinion that it is excellent. 


2. There ariſes from this ſenſe of divine excellency of things 
contained in the word of God, a conviction of the truth and 
reality of them: and that either indirectly or directly. | 

Hirſt, Indirectly, and that two ways. I 


1. As the prejudices that are.in the heart, againſt the truth 


dof diyine things, are hereby removed; ſo that the mind bes omes 
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ſuſceptive of the due force of rational arguments for their truth. 
The mind of man is naturally full of prejudices againſt the truth 


of divine things: It is full of enmity againſt the doctrines of 


the goſpel; which is a diſadvantage to thoſe arguments that 
prove their truth, and cauſes them to loſe their force upon the 
mind. But when a perſon has diſcovered to him the divine 


excellency of Chriſtian doctrines, this deſtroys the enmity, re- 
moves thoſe prejudices, and ſanctiſies the reaſon, and cauſes it 


to lie open to the force of arguments for their truth, 

Hence was the different effect that Chriſt's miracles had to 
convince the diſciples, from what they had to convince the 
Scribes and Phariſees, Not that they had a ſtronger reaſon, or 
had their reaſon more improved; but their reaſon was ſancti ſied, 
and thoſe blinding prejudices, that the Scribes and Phariſees 
were under, were removed by the ſenſe they had of the excel- 
lency of Chriſt, and his doQrine. 

2. It not only removes the hindrances of reaſon, but poſitive- 
ly helps reaſon, It makes even the ſpeculative notions the more 
lively. It engages the attention of the mind, with the more 
fixedneſs and intenſeneſs to that kind of objects; which cauſes 
it to have a clearer view of them, and enables it more clearly to 
ſee their mutual relations, and occaſions it to take more notice 


of them, The ideas themſelves that otherwiſe are dim and 


obſcure, are by this means impreſſed with the greater ſtrength, 
and have a light caſt upon them ; ſo that the mind can better 
judge of them. As he that beholds the objects on the face of 
the earth, when the light of the ſun is caſt upon them, is under 
greater advantage to diſcern them in their true forms and mutual 
relations, than he that ſees them in a dim ſtar-light or twilight. 
The mind having a ſenſibleneſs of the excellency of divine 
objects, dwells upon them with delight; and the powers of the 
ſoul are more awakened and enlivened to employ themſelves in 
the contemplation of them, and exert themſelves more fully, and 
much more to purpoſe. The beauty and ſweetneſs of the objects 
draws on the faculties, and draws forth their exerciſes : So that 
reaſan itſelf is under far greater advantages for its proper and 


free exerciſes, and to attain its proper end, ftee of darkneſs and 


deluſion. But, | 

Secondly, A true ſenſe of the divine excellency of the things 
of God's word doth more directly and immediately convince of 
the truth of them; and that becauſe the excellency of theſe 
things is ſo ſuperlative. There is a beauty in them that is ſo 


divine and godlike, that is greatly and evidently diſtipguiſhing 
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of them from things merely human, or that men are the inventers 
and authors of; a glory that is ſo high and great, that when 
clearly ſeen, commands aſſent to their divinity and reality. 
When there is an actual and lively diſcovery of this beauty and 
excellency, it will not allow of any ſuch thought as that it is an 
human work, or the fruit of men's invention. This evidence, 
that they that are ſpiritually enlightened have of the truth of the 
things of religion, is a kind of intuitive and immediate evidence. 
They believe the doctrines of God's word to be divine, becauſe 


they ſee divinity in them; i. e. They ſee a divine, and tran- 


ſeendent, and moſt evidently diſtinguiſhing glory in them; ſuch 
a glory as, if clearly ſeen, does not leave room to doubt of their 
being of God, and not of men. 

Such a conviction of the truth of religion as this, ariſing, theſe 
ways, from a ſenſe of the divine excellency of them, is that true 
fpiritual conviction that there is in ſaving faith. And this origi- 
nal of it, is that by which it is moſt eſſentially diſtinguiſhed from 
that common aſſent, which unregenerate men are capable of. 

II. I proceed now to the ſecond thing propoſed, viz. To ſhow 
how this light is immediately given by God, and not obtained 
dy natural means. And here, 

1. It is not intended that the natural faculties are not made 
uſe of in it. The natural faculties are the ſubject of this light: 
And they are the ſubje& in ſuch a manner, that they are not 
merely paſhve, but active in it; the acts and exerciſes of man's 
underſtanding are concerned and made uſe of in it. God, in 
letting in this light into the ſoul, deals with man according to 
bis nature, or as a rational creature; and makes uſe of his hu- 
man faculties. But yet this lizht is not the leſs immediately 
from God for that; though the faculties are made uſe of, it is as 


*% 


the ſubject and not as the cauſe ; and that acting of the faculties 


in it, is not the cauſe, but is either implied in the thing itſelf, 
(in the light that is imparted,) or is the conſequence of it. As 
the uſe that we make of our eyes in beholding various objects, 
when the ſun ariſes, is not the cauſe of the light that diſcovers 
thoſe objects to us. Led 


2. It is not intended that outward means have no concern in 


this affair. As I have obſerved already, it is not in this affair, 


as it is in inſpiration, where new truths are ſuggeſted : for here 
is by this light only given a due apprehenſion of the ſame truths 
that are revealed in the word of God ; and therefore it is not 


given without the word. The goſpel is made uſe of in this 


affair: This light is the light of the glorious goſpel of Chriſt, 
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2 Cor. iv. 4. The goſpel is as a glaſs, by which this light is 
* to us, 1 Cor. xiii. 12. Now we ſee through a glaſs. 
3. When it is ſaid that this light is given immediately by 
God, and not obtained by natural means, hereby is intended, 
that it is given by God without making vſe of any means that 
operate by their own power, or a natural force, God makes uſe 
of means; but it is not as mediate cauſes to produce this effect. 
There are not truly any ſecond cauſes of it; but it is produced 
by God immediately. The word of God is no proper cauſe of 
this effect: It does not operate by avy natural force in it. The 
word of God is only made uſe of to convey to the mind the 
ſubject-· matter of this ſaving inſtruction: And this indeed it 
doth convey to us by natural force or influence. It conveys to 
| our minds theſe and thoſe doctrines; it is the cauſe of the notion 
of them in our heads, but not of the ſenſe of the divine excellency 
of them in our hearts. Indeed a perſon cannot have ſpiritual 
light without the word. But that does not argue, that the word 
properly cavles that light. The mind cannot ſee the excellency 
of any doctrine, unleſs that doctrine be firft ia the mind; but 
the ſeeing the excellency of the doctrine may be immediately 
from the Spirit of God ; though the conveying, of. the doctrine 
or propoſition itſelf may be by the word. So that the [notions 
that are the ſubject- matter of this light, are conveyed to the 
mind by the word of God; but that due ſenſe of the heart, 
wherein this light formally conſifts, is immediately by the Spirit 
of God. As for inſtance, that notion that there is a Chriſt, 
and that Chriſt is holy and gracious, is conveyed to the mind by 
the word of God: But the ſenſe of the excellency of Chriſt by 
Treaſon of that holineſs and grace, is nevertheleſs immediately the 
work of the Holy Spirit. I come now, 


| III. To ſhow the truth of the doctrine; that is, to ſhow that 
there is ſuch a. thing as that ſpiritual light that has been deſcrib- 
ed, thus immediately let into the mind by God. And here 1 
would ſhew briefly, that this doctrine is both ſcriptural- and 
rational. | ' 

Firſt, It is ſcriptural. My text is not only full to the pur- 
poſe, but it is a doArine that the Scripture abounds in. We are 
there abundantly taught, that the ſaints differ from the vngodly 
in this, that they have the knowledge of God, and a fight of 
God, and of Jeſus Chriſt. I ſhall mention but few texts of 
many: 1 John iii. 6, «© Whoſoever ſinneth, hath not ſeen him, 

nor known him.” 3 John 11. He that doeth' good, is of 
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„ God : but he that doth evil, hath not ſeen God.“ John xiv. 
19. The world ſeeth me no more; but ye ſee me.“ John 
xvii. 3. And this is eternal life, that they might know thee, 
« the only true God, and Jeſus Chriſt whom thou haſt ſent.““ 
This knowledge, or fight of God and Chriſt, cannot be a mere 
ſpeculative knowledge; becauſe it is ſpoken of as a'ſeeing and 
knowing, wherein they differ from the ungodly. And by theſe 
Scriptures it muſt not only be a different knowledge in degree 
and circumſtances, and different in its effects; but it mult be 
entirely different in nature and kind. 

And this light and knowledge is always ſpoken of as imme- 
diately given of God ; Matth. xi. 25, 26, 27. © At that time 
« Teſus anſwered and ſaid, I thank thee, O Father, Lord of 
heaven and earth, becauſe thou haſt hid theſe things from the 
e wiſe and prudent, and haſt revealed them unto babes. Even 
« fo, Father, for ſo it ſeemed good in thy ſight. All things 
«are delivered unto me of my Father: and no man knoweth 
* the Son, but the Father: neither knoweth any man the 
« Father, ſave the Son, and he to whomſoever the Son will re- 
*©yeal him.” Here this effect is aſcribed alone to the arbitrary 
operation, and gift of God, beſtowing this knowledge on whom 
he will, and diſtinguiſhing thoſe with it, that have the leaſt nat - 
ural advantage or means for knowledge, even babes, when it is 
denied to the wiſe and prudent. And the imparting the 
knowledge of God is here appropriated to the Son of God, as 
his ſole prerogative. And again, 2 Cor. iv. 6. For God, who 
* commanded the light to ſhine out of dark neſs, hath ſhined 
«in our hearts, to give the light of the knowledge of the 
glory of God, in the face of Jeſus Chriſt.” This plainly 
ſhows, that there is ſuch a thing as a diſcovery of the divine 
| ſuperlative glory and excellency of God and Chriſt, and that 
peculiar to the ſaints: and alſo, that it is as immediately from God, 
as light from the ſun : and that it is the immediate effect of his 
power and will; for it is compared to God's creating the light 
by his powerful word in the beginning of the creation ; and is 
ſaid to be by the Spirit of the Lord, in the 18th verſe of the 
preceding chapter, God is ſpoken of as giving the knowledge 
of Chriſt in converſion, as of what before was hidden and un- 
feen in that; Gal. i. 15, 16. But when it pleaſed God, who 
* ſeparated me from my mother's womb, and called me by his 
grace, to reveal his Son in me.” —— The Scripture alſo 


ſpeaks plainly of ſuch a knowledge of the word of God, as has 
| B 
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been deſcribed, as the immediate gift of God; Pſal. exix. 18] 
« Open thou mine eyes, that I may behold wondrous things out 
*« of thy law.” What could the Pſalmiſt mean, when he begged 
of God to open his eyes? Was he ever blind ? Might he not 
have reſort to the law, and ſee every word and ſentence in it 
when he pleaſed? And what could he mean by thoſe wondrous 
things? Was it the wonderful ſtories of the creation, and del- 


uge, and Iſrael's paſſing through the Red Sea, and the like? 


Were not his eyes open to read theſe ſtrange things when he 
would? Doubtleſs by wondrous things in God's law, he had re- 
ſpe& to thoſe diſtinguiſhing and wonderful excellencies, and 
marvellous manifeſtations of the divine perfections, and glory, 
that there was in the commands and doctrines of the word, and 
thoſe works and counſels of God that were there revealed. So 
the Scripture ſpeaks of a knowledge of God's diſpenſation, and 
covenant of mercy, and way of grace towards his people, as pe- 
culiar to the ſaints, and given only by God, Pſal. xxv. 14. The 
« ſecret of the Lord is with them that fear him; and he will 
« ſhew them his covenant.“ 

And that a true and ſaving belief of the truth of religion is 
that which ariſes from ſuch a diſcovery, is alſo what the Scrip- 
ture teaches. As John vi. 40. And this is the will of him 
« that ſent me, that every one which ſeeth the Son, and beliey- 
eth on him, may have everlaſting life;“ where it is plain that a 
true faith is what ariſes from a ſpiritual ſight of Chriſt. And, 
John xvii. 6, 7, 8. © I have manifeſted thy name unto the men 
« which thou gaveſt me out of the world —Now they have 
« known that all things whatſoeyer thou haſt given me are of 
te thee. For I have given unto them the words which thou 
« oavelt me; and they have received them, and have known 
60 Lively that I came out from thee, and they have believed that 
« thou did(t ſend me; where Chriſt's manifeſting God's name 
to the diſciples, or giving them the knowledge of God, was that 
mo” ood they knew that Chriſt's doctrine was of God, and that 
Chyſſt himſelf was of him, proceeded from him, and was ſent 
tA him. Again, Jobn xii. 44, 45, 46. © Jeſus cried and faid, 
« he that believeth on me, believeth not on me, but on him that 
« ſent me. And he that ſeeth me, ſeeth him that ſent me. I 
dum come a light into the world, that whoſoever believeth on 
« me ſhould not abide in darkneſs.” There believing in Chriſt, 
and ſpiritually ſeeing him, are ſpoken of as running parallel. 
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Chriſt condemns-the Jews, that they did not know that hg 
was the Meſſiah, and that his doctrine was true, from an' inward 
diſtinguiſhing taſte and reliſh of what was divine, in Luke xi. 
56, 57. He having there blamed the Jews, that though they 
could diſcern the face of the ſky and of the earth, and ſigns of 
the weather, that yet they could not diſcern thoſe times; or as 
it is expreſſed in Matthew, the figrs of thoſe times; he adds, 
yea, and why, even of your own elves, judge ye not what is 
right? i. e. without extrinſic ſigns. Why have ye not that ſenſe 
of true excellency, whereby ye may diſtinguiſh that which is holy 
and divine? Why have ye not that ſavour of the things of God, 
by which you may ſee the diſtinguiſhing glory, and evident di- 
vinity of me and my doctrine ? 

The Apoſtle Peter mentions it as what gave them, (the apoſ- 
tles,) good and well-grounded aſſurance of the truth of the goſ- 
pel, that they had ſeen the divine glory of Chriſt. 2 Pet i. 16. 
„For we have not followed cunningly deviſed fables, when we 
made known unto you the power and coming of our Lord Jeſus 
Chriſt, but were eye-witneſſes of his Majeſty.” The Apoſtle 
has reſpect to that viſible glory of Chriſt which they ſaw in his 
transfiguration : That glory was ſo divine, having ſuch an inef- 
fable appearance and ſemblance of divine holinels, majeſty and 
grace, that it evidently denoted him to be a divine perſon. But 
if a fight of Chriſt's outward glory might give a rational aſſu- 
ance of his divinity, why may not an apprehenſion of his ſpirit- 
ual glory do ſo too? Doubtleſs Chriſt's ipiritual glory is in itfelf 
as diſtinguiſhing, and as plainly ſhowing his divinity, as his 
outward glory, and a great deal more: for his {piritual glory is 
that wherein his divinity conſiſts; and the outward glory of his 
transhguration ſhewed him to be divine, only as i was a re- 
markable image or repreſentation of that ſpiritual glory. Doubt- 
lefs, therefore, he that has had a clear ſight of the ſpiritual glory 
of Chriſt, may ſay, I bave not followed cunningly deviſed fables, 
but have been an eye-witneſs of his majeſty, upon as good grounds 
as the Apoſtle, when he had reſpe& to the outward glory of 
Chriſt that he had ſeen. But this brings ine to what was pro- 
poſed next, viz. to ſhow, that, | 

Secondly, This doctrine is rational. 5 

1. It is rational to ſuppoſe, that there is really ſuch an ex- 
cellency in divine things, that is ſo tranſcendent and exceedingly 
different from what is in other things, that, if it were ſeen, 
would molt evidently dillioguiſh them. We cannot rationally 
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doubt but that things that are divine, that appertain to the Supreme 
Being, are vaſtly different from things that are human; that 
there is that god-like, high, and glorious excellency in them, 
that does moſt remarkably difference them from the things 
that are of men; inſomuch that if the difference were but ſeen, 
it would have a convincing, ſatisfying influence upon any one, 
that they are what they are, viz. divine. What reaſon can be 
offered againſt it, unleſs we would argue that God is not re- 
markably diſtinguiſhed in glory from men? 

If Chriſt ſhould now appear to any one as he did on the 
mount at bis transfiguration; or if he ſhould appear to the world 
in the glory that he now appears in in heaven, as he will do at the 
day of judgment; without doubt, the glory and majeſty that he 
would appear in, would be ſuch as would ſatisfy every one, that 
he was a divine perſon, and that religion was true: and it 
would be a moſt reaſonable, and well-grounded conviction too. 
And wiy may there not be that ſtamp of divinity, or divine 
glory oa the word of God, on the ſcheme and doctrine of the 
goſpel, that may be in like, manner diſtinguiſhing and as ration- 
ally convincing, provided it be but ſeen? It is rational to ſuppoſe, 
that when God ſpeaks to the world, there ſhould be ſomething 
in his word or ſpeech vaſtly different from men's word. Suppoſmg 
that God never had ſpoken to the world, but we had notice that he 
Vas aboutto do it; that he was about to reveal himſelf from heaven, 
and ſpeak to us immediately himſelf, in divine ſpeeches or diſcourſes, 
as it were from his own mouth, or that he ſhould give us a book 
of his owa inditing ; aſter what manner ſhould we expect that 
he would ſpeak? Would. it not be rational to ſuppoſe, that his 
ſpeech would be exceeding different from men's ſpeech, that he 
ſhould ſpeak like a God; that is, that there ſhould be ſuch an 
excellency and ſublimity in his ſpeech or word, ſuch a {tamp of 
wiſdom, holineſs, majeſty, and other divine per fections, that the 
word of men, yea, of the wiſeſt of men, ſhould appear mean and 
baſe in compariſon of it! Doubtleſs it would be thought ration- 
al to expect this, and unreaſonable to think otherwiſe. When 
a wiſe man ſpeaks in the exerciſe of his wiſdom, there is ſome- 
thing in every thing he ſays, that is very diſtinguiſhable from the 
talk of a little child. So, without doubt, and much more 1s 
the ſpeech of God, (if there be any ſuch thing as the ſpeech of 
God,) to be diſtinguiſhed from that of the wiſeſt of men ; agree- 
able to Jer. xxiii. 28, 29. God having there been reproving 
the falſe prophets that propheſied ia kis name, and pretended 
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that what they ſpake was his word, when indeed it was their 
own word, ſays, „ The prophet that hath a dream, let him tell _ 
« dream: and he that hath my word, let him ſpeak my word 
& faithfully : what is the chaff to the wheat? faith the Lord. 
« Is not my word like as a fire? faith the Lord: and like a 
“ hammer that breaketh the rock in pieces? "8 

2. If there be ſuch a diſtinguiſhing excellency in divine 
things, it is rational to ſuppoſe that there may be ſuch a thing 
as ſeeing it. What ſhould hinder but that it may be ſeen ? It 
is no argument, that there is no ſuch thing as ſuch a diſtinguiſh- 
ing excellency, or that, if there be, it cannot be ſeen, that 
ſome do not fee it, though they may be diſcerning men in tem- 
poral matters. It is not rational to ſuppoſe, if there be any ſuch- 
excellency in divine things, that wicked men ſhould ſee it. It 
is not rational to ſuppoſe, that thoſe whoſe minds are full of 
ſpiritual pollution, and under the power of filthy luſts, ſhould 
have any reliſh or ſenſe of divine beauty or excellency ; or that 
their minds ſhould be ſuſceptive of that light that is in its own 
nature ſo pure and heavenly. It need not ſeem at all ſtrange, 
that fin ſhould ſo blind the mind, ſeeing that men's particular 
natural tempers and diſpoſitions will ſo much blind them in 
ſecular matters; as when men's natural temper is melancholy, 
jealous, feartul, proud, or the like, 

3. It is rational to ſuppoſe, that this knowledge ſhould be 
given immediately by God, and not be obtained by natural 
means. Upon what account ſhould it ſeem unreaſonable, that 
there ſhould be any immediate communication between God 
and the creature ? It is ſtrange that men ſhould make any matter 
of difficulty of it. Why ſhould not he that made all things, ſtill 
have ſomething immediately to do with the things that he has 
made? Where lies the great difficulty, if we own the being of 
a God, and that he created all things out of nothing, of allowing 
forae immediate influence of God on the creation (till ? And ff 
it be reaſonable to ſuppoſe it with reſpe& to any part of the 
creation, it is eſpecially fo with refpe& to reaſonable intelligent 
creatures; who are next to God in the gradation of the differ- 
ent orders of beiugs, and whoſe buſineſs is moſt immediately with 
God; who were made on purpaſe for thoſe exerciſes that do 
reſpe& God, and wherein they have nextly to do with God: 
for reaſon teaches that man was made to ſerve ant glorify his 
Creator. And if it be rational to ſuppoſe that God immediately 
coramunicates himſelf to man in any affair, it is in this. It is 
rational to ſuppoſe 3 reſerve that knowledge and 
| - 2 


= —_ — 


IJ 18 The Reality of Spiritual Light. 


wiſdom, that is of ſuch a divine and excellent nature, to be 
beſtowed immediately by himſelf, and that it ſhould not be left 
in the power of ſecond caules. Spiritual wiſdom and grace is 
the higheſt and moſt excellent gift that ever God beſtows on 
any creature; in this the highelt excellency and perfection of a 
| rational creature conſiſts. It is alſo immenſely the moſt impor- 
| * tant of all divine gifts; it is that wherein man's happineſs con- 
| fiſts, and on which his everlaſting welfare depends. How ra- 
| tional is it to ſuppoſe that God, however he has left meaner 
goods and lower gifts to ſecond cauſes, and in ſome fort in 
their power, yet {ſhould reſerve this moſt excellent, divine, and 
important of ail divine communications, in his own hands, to 
be beſtowed immediately by himſelf, as a thing too great for 
ſecond cauſes to be concerned in? It is rational to ſuppoſe, that 
this bleſſing ſhould be immediately from God; for there is no 
gift or benefit that is in itſelf ſo nearly rel.ted to the divine na- 
ture, there is nothing the creature receives that is ſo much of 
God, of his nature, fo much a participation of the Dcity : it is 
a kind of emanation of God's beauty, and is related to God as 
the light is to the ſun. It is therefore congruous and tit, that 
when it is given of God, it ſhould be nextly f. om himſelf, and 
by himſelf, according to his owa ſovereign will, 
| It is rational 83 that it ſhould be b:-:ond a man's 
3 power to obtain this knowledge and light by the mere ſtreugth 
1 of natural reaſon ; for it is not « thing that belongs to reaſon, to 
ſee the beauty and lovelineſs of ſpiritual things; it is not a ſpec- 
ulative thing, but depends on the ſenſe of the heart. Reaſon 
indeed is neceſſary in order to it, as it is by reaſon only that 
we are become the ſubjects of the means of it; which means I 
have already ſhown to be neceſſary in order to it, though they 
have no proper cauſal influence in the affair. It is by reaſon 
that we become poſſeſſed of a notion of thoſe doctrines that are 
the ſubj:& matter of this divine light; and reaſon may in many 
ways be indirealy and remotely an advantage to it. And rea- 
fon has alſo to do in the acts that are immediately conſequent 
on this diſcovery; 4 ſeeing the truth of religion from hence, is 
by reaſon, though it be but one ſtep, and the inference be im- 
mediate, - So reaſon has to do in that accep.ing of, and truſting ia 
C: rilt, that is conſequent on it. But if we.take reaſon ſtrictly, 
not for the faculty of mental perception in general, but for ra- 
tiocination, or a power of inferring by arguments; I ſay, if we 
take reaſon thus, the perceiving of ſpiritual beauty and excellency 
no more belongs to rcalon, than it belongs to the fab of feeling to 
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perceive colours, or to the power of ſeeing to perceive the ſweet- 
neſs of food. It is out of reaſon's province to perceive the 
beauty or lovelineſs of any thing : ſuch a perception does not 
belong to that faculty. Reaſon's work is to perceive truth 
and not excellency. It is not ratiocination that gives men tae 
perception of the beauty and amiableneſs of a countenance, 
though it may be many ways indirectly an advantage to it; yet 
it is no more«.reaſon that immediately perceives it, than it is 
reaſon that perceives the ſweetneſs of honey: it depends on the 
ſenſe of the heart. Reaſon may determine that a countenance 
is beautiful to others, it may determine that honey is ſweet to 
others; but it will never give me a perception of its ſweetneſs. 

I will conclude with a very brief improvement of what has 
been ſaid. 

Firſt, This doctrine may lead us to reflect on the goodneſs of 
God, who has ſo ordered it, that a ſaving evidence ot the truth 
of the goſpel is fuch, as is attainable by perſons of mean capaci- 
ties and advantages, as well as thoſe that are of the greateſt parts 
and learning. If the evidence of the goſpel depended only on 
hiſtory, and ſuch reaſoniags as learned men only are capable of, 
it would be above the reach of far the greateſt part of mankind. 
But perſons with but an ordinary degree of knowledge, are ca- 
pable, without a long and ſubtle train of reaſoning, to lee the 
divine excellency of the things of religion; they are capable of 
being taught by the Spirit of Gad, as well as learned men. Lhe 
evidence which is this way obtained, is valtly better and more 
ſatisfying, than all that can be obtained by the arguings of thoſe 
that are moſt learned and greateſt maſters of reaſon. And 
babes are as capable of knowing theſe things, as the wiſe aad 
prudent ; and they are often hid from thefe when they are re- 
vealed to thoſe. 1 Cor. i. 26, 27. For ye lee your calling, 
© brethren, how that not many wiſe men after the fleſh, not 
« many mighty, not many noble are called. But God hath 
« choſen the foohih things of the world 1055 | 
. Secondly, This doftrine may well put us upon examining ours 
ſelves, whether we have ever bad this divine light, that has been 
deſcribed, let into our ſouls. If there be ſuch a thing indeed, and 
it be not only a notion orayhimſy of perſons of weak and diſtemper- 
ed brains, then doubtleſs it is a thing of great importance, whether 
we have thus been taught by the Spuit of God; whether the 
light of the glorious potpel of Chriſt, who is the image of God, 
hath ſhined uato us, giviog us the light of the knowledge of the 
glory of God, in the face of Jeſus Chriſt : whether we have 
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ſeen the Son, and believed on him, or have that faith of goſpel 
doctrines that ariſes from a ſpiritual ſight of Chriſt. 

Thirdly, All may hence be exhorted earneſtly to ſeek this 
ſpiritual light, To influence and move to it; the following things 
may be conſidered, 

1. This is the moſt excellent and divine wiſdom that any 
creature is capable of. It is more excellent than any human 
learning; it is far more excellent than all the knowledge of the 
greateſt philoſophers or ſtateſmen. Yea, the leaſt glimpſe of the 
glory of God in the face of Chriſt, doth more exalt and ennoble 
the ſoul than all the knowledge of thoſe that have the greateſt 
ſpeculative underſtanding in divinity without grace. This 
knowledge has the moſt noble object that is or can be, viz. -the 
divine glory and excellency of God and Chriſt. The knowl- 
edge of theſe objects is that wherein conſiſts the moſt excellent 
knowledge of the angels, yea, of God himſelf. | 

2. This knowledge is that which is above all others ſweet and 
joyful. Men have a great deal of pleafure in human knowledge, 
in ſtudies of natural things; but this is nothing to that joy which 
ariſes from this divine light ſhining into the ſoul. Tbis light 
gives a view of thoſe things that are immenſely the moſt exqui- 
ſitely beautiful, and capable of delighting the eye of the under- 
ſtanding. This ſpiritual light is the dawning of the light of 
glory in the heart. There is nothing ſo powerful as this to ſup- 
port perſons in affliction, and to give the mind peace and bright- 
neſs in this ſtormy and dark world. 

2. This light is ſuch as effectually influences the inclination, 
and changes the nature of the ſoul. It aſſimilates the nature to 


the divine nature, and changes the ſoul into an image of the ſame 


glory that is beheld. 2 Cor. iii. 18. But we all with open 
« face, beholding as in a glaſs the glory of the Lord, are changed 
« into the ſame image, from glory to glory, even as by the Spirit 
« of the Lord.” This knowledge will wean from the world, 
and raiſe the inclination to heavenly things. It will turn the 
heart to God as the fountain of good, and to chooſe him for 


the only portion. This light, and this only, will bring the ſoul, 
to a ſaving cloſe with Chriſt. It conforms the heart to the goſ- 


. pel, mortifies its enmity and oppoſition againſt the ſcheme of 


- - dalvation therein revealed; it cauſes the heart to embrace the 


joyful tidings, and entirely to adhere to, and acquieſce in, the 
revelation of Chriſt as our Saviour; it cauſes the whole ſoul to 
accord and ſymphoniſe with it, admitting it with entire credit 
and reſpec, cleaving to it with full inclination and affection; and 


it effectually diſpoſes the ſoul to give up itſelf entirely to Chriſt,. 
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This light, and this only, has its fruit in an univerſal ho- 
lineſs of life, No merely notional or ſpeculative underſtanding 
of the doctrines of religion will ever bring to this. But this 
light, as it reaches the bottom of the heart, and changes the na- 
ture, ſo it will effectually diſpoſe to an univerſal obedience. It 
ſhows God's worthineſs to be obeyed and ſerved. It draws forth 
the heart in a ſincere love to God, which is the only priaciple of 
a true, gracious, and univerſal obedience; and it convinces of 
the reality of thoſe glorious rewards that God has promiſed to 


them that obey him. | 


ODCODDODODCDOCCOCOCOCCOCLOBOCEOGOEDED 
OF THE ANNIHILATION OF THE WICKED. 
The following concluſive obſervations are extracted 


from à Sermon of Prefident Edwards, on the Eternity 


of Hell Torments. The propofition is thus ftated :— 


„That eternal death or puniſhment which God 
threatens to the wicked, is not Annihilation, 
but an abiding ſenſible puniſhment.“ 


Tur truth of this propoſition will appear by the following 
particulars. | 

1. Tue Scripture every where repreſents the puniſhment of 
the wicked, as implying very extreme pains and ſuiferings; but 
a ſtate of annihilation is no ſtate of ſufferiag at all. Perſons an- 
nihilated have no ſenſe or feeling of pain or pleaſure, and much 
leis do they feel that puniſhment which carries in it an extreme 
pain or ſuffering. They no more ſuffer to eternity than they did 
ſuffer from eternity. . 

2. It is agreeable both to Scripture and reaſon to ſuppoſe, 
that the wicked will be puniſhed in ſuch a manner, that they 
ſhall be ſenſible of the puniſhment they are under ; that they 
ſhould be ſenſible that now God has executed and fulfilled what 


he threatened, and which they diſregraded, and would not be- 


lieve ; that they ſhould know themſelves that juſtice takes place 


- "pon them; that they ſhould ſee and find that God vindicites -* 


that majeſty which they deſpiſed ; that they ſhould ſee that God 
is not ſo deſpicable a being as they thought him to be; that they 
ſhould be ſeolible for what they are puniſhed; while they are 
under the threatened punifhment ; that they ſhould be ſenſible 


* their own guilt, and ſhould remember their former opportuni- 
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ties and obligations, and ſhould ſee their own folly and God's | 


juſtice. If the eternal puniſhment threatened be eternal anni- 


hilation, when it is inflicted, they will never know that it is 


inflicted ; they will never know that God is juſt in their pun- 
iſhment, or that they have their deſerts. And how is this 
agreeable to the Scripture, in which God threatens to repay the 
wicked to his face, Deut. vii. 10. And to that in Job, xxi. 19, 
20. Speaking there of God's puniſhing wicked men, it is ſaid, 
„God rewardeth him, and he {hall know it; his eyes ſhall ſee 
& his deſtruction, and he ſhall drink of the wrath of the Al- 
& mighty.” And to that in Ezekiel, xxii. 21, 22. „ Yea, I 


„will gather you, and blow upon you ia the fire of my wrath, 


« and ye ſhall be melted in the midſt thereof. As ſilver is melt- 
*ed in the midſt of the furnace, ſo ſhall ye be melted in the 
© midit thercof; and ye, ſhall Ta that I the Lord have pour- 
« ed out my fury upon you.” And how is it agreeable to that 
expreſſion fo often annexed to the threatenings of God's wrath, 
againſt wicked men, And ye ſhall Enow that I am the Lord] 

3. The Scripture teaches, that the wicked will ſuffer differ- 
ent degrees of torment, according to the different aggravations 
of their fins. Matth. v. 22. «© Whoſoever is angry with his 
„brother without a cauſe, ſhal! be in danger of the judgment; 
and whoſoever ſhall ſay to his brother, Raca, fha]l be in danger 
& of the council: but whoſoever ſhall ſay, Thou fool, ſhall be in 
& Janger of hell-fire.” Here Chriſt teaches us, zhat the torments 
of wicked men will be different in differeat perſons, according to 
the differest degrees of their guilt. It ſhall be more tolerable 
for Sodom and Gomorrah, for Tyre and Sidon, than for the 
cities where moſt of Chriſt's mighty works were wrought. 
Again, our Lord affures us, That he that knoweth his Lord's 
will, and prepareth not himſelf, nor doth according to his will, 
ſhall be beaten with many ſtripes. But he that knoweth not, 
and committeth things worthy of ſtripes, ſhall be beaten with 


few ſtripes. Theſe ſeveral paſſages of Scripture infallibly prove 


that there will be different degrees of puniſhmear in hell ; which 
is utterly inconfiltent with the ſuppoſition, that that puniſhment 
conſiſts in annihilation, in whictfthere can be no degrees, but 
is the ſame thing to every one who is the ſubject of it. 


4. The Scriptures are very expreſs and abundant in this 


matter, That the eternal puniſhment of the wicked will conſiſt 
in ſenſible miſery and torment, and not in annihilation, What 
is ſaid of Judas is worthy to be obſerved here, © It had been good 
for that man if he had not been born;“ Matth. xxvi. 24. 
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This ſeems plainly to teach us, that the puniſhment of the wick- 
ed is ſuch, that their exiſtence, upon the whole, is worſe than 
non-exiſtence. But if their puniſtiment conſiſts merely in anni- 
hilation, this is not true. The wicked, in their puniſhment, are 
ſaid to eveep, and wail, and gnaſh their teeth ! which implies not 
only real exiſtence, but life, knowledge, and activity, and that 


they are in a very ſenſible and exquiſite manner affected with 


their puniſhment. In Iſaiah xxxiii. 14. ſinners in the ſtate 
of their puniſhment are repreſented to dwell with everlaſting 
burnings. But if they are only turned into nothing, where is 


the foundation for this repreſentation ? It is abſurd to fay, that 


ſinners will dwell with annihilation ; for there is no dwelling in 
the caſe. It is alſo abſurd to call annihilation a burning, which 
implies a ſtate of exiſtence, ſenſibility, and extreme pain: where- 
as in annihilation there is neither one nor another of theſe, 
The ſtate of the future puniſhment of the wicked is evidently 
repreſented to be a ſtate of exiſtence and ſenſibility, when it is ſaid, 
that they ſhall be caſt into a lake of fire and brimſtone. How 
can this expreſſion with any propriety be underſtood to mean a 
ſtate of annihilation ? Yea, they are expreſsly ſaid to have no 
re/t day nor night, but to be tormented with fire and brimſtone 
forever and ever. Rev. xx. 10. But annihilation is a ſtate of reft, a 
ſtate in which not the leaſt torment can poſſibly be ſuffered. The 
rich man in hell lifted up his eyes being in tarment, and ſaw Abra- 


ham afar off, and Lazarus in his boſom, and entered into a par- 


ticular converſation with Abraham; all which proves that he 
was not annihilated. . 
The ſpirits of ungodly men before the reſurtection are not in 
a ſtate of annihilation, but in a ſtate of miſery ; they are ſpirits 
in priſon, as the Apoſtle ſaith of them that were drowned in the 
flood, 1 Pet. iti. 19. And this appears very plainly from the 
inſtance of the rich man before mentioned, if we conſider him 
as repreſenting the wicked in their ſeparate ſtate between death 
and the reſurrection. But if the wicked even then, are in a ſtate 
of torment, much more will they be, when they ſhall come to 
ſuffer that which is a proper puniſhment of their ins. 
Annihilation is not ſo great a calamity but that ſome men 
have undoubtedly choſen it, rather than ſuch a ſtate of ſuffering 
as they have been in even in this life, This was the cafe of 
Job, a good man. But if a good man in this world may ſuffer 
that which is worſe than annihilation, doubtleſs the proper pun- 
iſhment of the wicked, in which God means to manifeſt his pe- 
culiar abhorrence of their wickedneſs, will be a calamity vaſtly 
greater {till ; and therefore cannot be annihilation. That muſt 
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have broken his laws, and deſpiſed both his'vengeance and his 
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| dren” have ſuffered in hfe.” | | 
| | © The eternal puniſhment of the wicked is ſaid to 
Trab, once and again, as Rer. xx. 14. and xxi, 8.#1t is 
leſs called the ſecond death in reference to the death of the 
| body 3 and as the death of the body is ordinarily attended with 
a F y RISE 
; great pain and diſtreſs, ſo the like or ſomething vaſtly greater, 
; is implied in calling the eternal puniſhment of the wicked the, 
| ſecond death; and there would be no propriety in calling it ſoy _ 
if it conſiſted merely in annihilation. Ahd*thisMecond death 
| wicked men will ſuffer ; for it cannot be called the ſecynd death 
with reſpect to any other than men; it cannot be edlſſedifo with 
reſpect to devils, as they die no temporal death, Which is the 
| death.“ In Rev. ii. 11. it is faid, “ He that overcometh 
„ ſha}] not be hurt of the ſecond death;“ implying, that all who 
do not overcome their luſts, but live in fin, ſhall ſuffer the ſecond: 
Again, wicked men will ſuffer the ſame kigd of death with 
the devils; as in Matthew, xxv. 4t. © Depart, ye curſed, -- © 
& into everlaſting fire, prepared for the devil and his angels.“ 
Now the puniſhment of the devil is not annihilation, but tor- 
ment: he therefore trembles for fear of it; not for fear of being 
annihilated, he would be glad of that. What he is afraid of is 
"torment, as appears by Luke viii. 28. where he cries out and” 
beſgeches Chriſt, that he would not torment him before the time. 
And it is ſaid, Rev. xx. 10. The devil that deceived them was 
caſt inte che lake of fire and brimſtone, where the beaſt and the 
falfe prophet ate, and ſhall be tormented day and night forever 
c $3 | | 
It is ſtrange how men will go directly againſt ſo plain and ful! 
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